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BY PETER MARSHALL 


ain ARE NOT many cities in the heart of which 
you may suddenly hear the crowing of a cock. 
That is one sound that is not likely to arouse the 
guests in any of Washington’s downtown hotels. 


One will never hear it in Times Square 
at Broad and Market 
at Five Points 
at Woodward and Michigan 
or along Michigan Boulevard. 
Yet even to this day you may hear it in Jerusalem, 
for Jerusalem is different. 


One who was visiting the Holy City was enjoying 
the quiet of his room when suddenly the silence 
was pierced by the shrill crowing of a cock, and 
he immediately thought of a man named Peter, for 
whom the trumpet of the dawn opened the flood- 
gates of memory. 


What would it do for some lonely, homesick young 
woman in Washington, if, before the city has 
yawned itself into action, she were to hear the 
familiar bugle of the farmyard? 


In a tide of sudden nostalgia she would be back 
home again on the plains of Kansas 
in the mountains of western North Carolina 
among the red barns of a farm in Ohio 
on the green countryside of Pennsylvania 
or among the red clay hills of Georgia. 


There is many a young man in the city, bright in 
the nighttime like day, his pulses racing with the 
throb of jungle drums and the moan of the saxo- 
phone, intoxicated with the lure of the city and in 
strong temptation, who could be saved were he 
to hear once again on the heavy night air the lowing 
of homeward-driven cattle and the calls of the old 
farmyards. 


It is in mysterious and different ways that God 
comes to the rescue. He has a hundred ways of 
plucking at a man’s sleeve. 

He nudges some. 

Others He taps on the shoulder. 

To some it comes in music, to some in a picture, 
a story or a chance meeting on the street. 

All these are used by God Who keeps watch over 


His own . 


Memories . . . they come surging back into the heart 
to make it clean again . . . or to accuse it. 


Yes .. . to some it is music . . . or a song. 
To others it is a picture or the face of a friend 


but to Simon Peter it was the crowing of a cock. 


He had seen the last flickering torch disappear 
round the turn of the path that wound down hill. 
Only once in a while could the lights of the proces- 
sion be seen through the trees—like giant fireflies. 








The murmur of voices died away 
the crackling of twigs 
and the rustling of dislodged stones through the 
grass. 
There swept over Peter the realization that his 
Master had at last been captured and was marching 
away to die. 


The icy fear that gripped his heart was a startling 
contrast to the flaming courage with which he drew 
his short sword a few minutes before, for this was 
a different Peter. 


He realized that he had blundered, and that he had 
been rebuked. 

Disappointed and puzzled, he could not understand 
the calm submission with which Christ permitted 
them to bind His hands and march Him off, as a 
butcher would lead an animal to the slaughter. 


Realizing that he stood alone in the deserted garden, 
Peter stumbled blindly down the trail, heedless of 
the twigs that lashed his face and tore at his robes. 


Stumbling on down hill, instinctively hurrying to 
catch up with the others, and yet not anxious to 
get too close, he followed down to the foot of the 
Mount of Olives, across the brook Kedron, and 
back up the hill to old Jerusalem, still asleep and 
quiet. 


The procession made first for the house of Annas, 
into which they escorted Jesus. The heavy door 
creaked shut behind Him, and when Peter ap- 
proached timidly, it was to find John standing there. 


John persuaded the girl stationed at the door to 
let them in, and as they slipped past her, she 
scrutinized Peter and said to him: 

“Art not thou also one of this man’s disciples?” 
He said: “I am not.” 


Perhaps she felt that she could speak to Peter. 
Perhaps she felt sorry for him, seeing the hurt, 
wounded look in his eyes and the pain in his face. 
Who knows what was in her mind? 

Perhaps she had seen the Master as they led Him 
in, and felt the irresistible attraction of the Great 
Galilean. 


Perhaps in the brief moment, as they had crowded 





past her, He had looked at her. 
If He had—then something may have happened to 
her, 

within her own heart. 
Her faith might have been born, 
a fire kindled by the spark the winds of strange 
circumstance had blown from the altar fires in the 


heart of the Son of God. 


Perhaps she wanted to ask Peter more about the 
Master. Perhaps she would have said—had Peter 
acknowledged Him: 


“Tell me the sound of His voice. 
Is it low and sweet, vibrant? 
Tell me of some of His miracles. 
Tell me how you are sure He is the Messiah. 
What is this salvation He speaks about? 
How can we live forever?” 


Maybe these questions would have come tumbling 
in a torrent from her lips . . . who knows? 


But whatever she meant, whatever her motive for 
asking the question, “Art not thou also one of this 
man’s disciples?” Peter denied his Lord and said: 
“T am not.” 


We can only stand aghast at Peter and wonder if 
the strain and the shock have destroyed his memory. 


Simon, surely you remember the first day you saw 
Him. Andrew and yourself floating the folded net 
... His shadow falling across you as you worked. 
Don’t you remember His command, His beckoning 
finger, 

the light in His eyes as He said: “Follow Me, 
and | will make you fishers of men?” 


Peter, don’t you remember? 


And that night when Nicodemus came into the 
garden looking for the Master, don’t you remember 
how he crept in with his cloak pulled up over his 
face? 


Don’t you remember how he frightened you, and 
how the Lord and Nicodemus talked for hours 
about the promises? 

Don’t you remember the wedding in Cana where 
He turned the water into wine? 
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Do you remember the music of His laugh 
and the Samaritan woman at Sychar? 
Don’t you remember these things, Simon? 


And now, they brought the Lord from Annas to 
Caiaphas, and the soldiers and the temple guards 
mingled with the servants in the courtyard. 


Because the night was cold, they had kindled a fire 
in the brazier, and Peter joined himself to the 
group, and stretching out his hands warmed him- 
self at their fire. 


Peter was glad to join the hangers-on huddled 
round the blaze, 
for the morning air bit sharply, 
and he found himself shivering . . . 
It was a kindly glow of warmth. 


Coarse laughter greeted every joke and they dis- 
cussed the things such people talk about: 
the coming cock-fight in Jerusalem 
the new dancing girl in the court of Herod 
the prowess of the garrison’s drivers 
the gambling losses of their friends 
the latest news from Rome. 


Peter was not paying much attention to their con- 
versation until one of the soldiers nudged him and 
said: 
“Thou art also of them.” 
And Peter said, for the second time: “Man, / am 
not.” 
Peter, you must remember ... surely . . . it must 
be that you are afraid. 
Your brave heart must have turned to water. 
Surely you cannot have forgotten . . . 
many a time...crossing the lake in boats like 
your own, 
with its worn seats 
its patched sails, slanting in the sun 
and its high rudder? 


Remember the night He came walking on the water, 
and you tried it, and were walking, like the Master, 
until your courage left you... your faith gave way? 


Simon, has your courage left you again? 


Have you forgotten the pool at Bethesda and how 
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you laughed when the impotent man rose up. . . 
rolled up his bed 
threw it over his shoulder 
and went away leaping in the air and shouting? 


Ah, Simon, you spoke so bravely . . . and now here 
you are. 


For the next hour or so they merely waited. 

What was keeping them so long? They little knew 
the difficulty of getting witnesses to agree. 

They little knew that sleepless men, with tempers 
raw and irritated, were trying to find some reason 
that they could submit to Pilate that would justify 
their demands for the death of Jesus. 


After an hour had passed, there joined the group 
a soldier who had come out of the palace. 

As he greeted his friends in the circle, his eye fell 
on Peter. He scrutinized him very carefully, and 
Peter, feeling the examination of the newcomer, 
looked round as the soldier asked: “Did not I see 
thee in the garden with Him?” 


One of his friends joined in: 

“Certainly—he’s one of the Galileans. 

Just listen to his accent.” 
And the soldier stubbornly went on: “I am sure I 
saw him in the garden, for my kinsman, Malchus, 
was wounded by one of them—who drew a sword, 
and if I am not mistaken—it was this fellow here.” 


Then Peter, beginning to curse and to swear, said: 
“T know not the man.” 


He used language he had not used for years. 
It was vile . . . Even the soldiers were shocked. 
They all looked at him in amazement, 


They did not appear to notice the shuffling of feet, 
as soldiers led Christ from Caiaphas to Pilate. Per- 
haps they did not make much noise. They were 
tired 
worn with argument and talk 
so they were very quiet. 


The group standing round the fire was silent, 
shocked at the vehemence and the profanity of 
Peter’s denial. It was a torrent of foulness, but it 
was his face that startled them. 





























It was livid 
distorted 
eyes blazing 
mouth snarling like a cornered animal. 
It was not a pleasant sight, and they kept silent. 
It was a silence so intense that the crowing of a 
distant cock was like a bugle call . . . 


Immediately, Peter remembered the Lord’s pro- 
phecy: 
“Before the cock crow twice, thou shalt deny Me 
thrice.” 
Like a wave there swept over him the realization 
of what he had done. All of a sudden he remem- 
bered what Jesus had said, and with tears streaming 
down his face, he turned away from the fire. 


Through a mist of tears he saw ahead of him the 
stairway that led to Pilate’s palace . 

and by a terrible Providence, it was just at that 
moment that Christ was being led up the stairs to 
appear before Pilate. 


The Lord had heard! 
The Lord had heard every hot searing word . . . 
The Lord had heard the blistering denial . . . 
the foul, fisherman’s oaths . . 


He—He had heard it all! 


Christ paused on the stair, and looked down over 
the rail—looked right into the very soul of Peter. 
The eyes of the two met... at that awful moment. 


Through his tears all else was a blur to Peter, but 
that one face shone through the tears . . . 
that lovely face 
that terrible face 
those eyes—sad 
reproachful 
tender .. . as if they understood and for- 
gave. 
Ah, how well he knew Him, and how much he loved 
Him. 











The world seemed to stand still, as for that terrible 
moment, 















effective. Be sure to include old address with the new. 
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Peter looked at the One he denied. 
We shall never know what passed between them. 
Christ seemed to say again: 

“But I have prayed for thee, Simon. 

Satan hath desired to have thee. 

But I have prayed for thee.” 
His tears now overflowed and ran down his 
cheeks— 

hot and scalding tears they were— 
and with great sobs shaking his strong frame, 
Peter spun round and rushed out to have the cool 
morning air fan his burning cheeks. 


He fled with his heart pounding in his breast, 
while the Nazarene walked steadily to meet the 
Roman governor. 


Something died within the heart of Peter that night. 
Something was killed. That’s why his heart was 
broken. 


In fact, the Simon in him was killed 
the old arrogant boasting bravado of Simon 
the cocksure confidence of the strong fisherman 
the impetuous stubbornness 
the impulsive thoughtlessness of Simon... 
these all died in that moment. 


Simon had ceased to be. Peter was being born. 


Nothing more is heard of Peter for two days. 
Christ has been crucified. 


The hammer blows seem to be re-echoing. still 
among the temple domes, and in the very heart of 
Peter he feels the thud of the hammer and hears 
the screaming of the impenitent thief. 


But we must follow Peter further. It is not fair 
to leave him a sinner, a swearing traitor, a fugitive 
from the heart of love. 
This apprentice apostle is still in the making. 
And he is running true to form. 

(Continued on page 16, column 1) 
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BIBLICAL CRITICISM 


aim new Christian, particularly the young man 
or young woman, usually begins by “believing 
everything.” This could be called the pre-critical 
stage of Christianity. In this stage there are neither 
problems nor doubts. The Bible is accepted “from 
cover to cover’—but the pre-critical Christian has 
never seriously thought about what is contained in 
the Bible. 

Then one day a problem is found. What that 
problem may be in your particuar case, I do not 
know. I am certain I have heard of most of the 
problems that you face, perhaps even a few more. 
it may be that the problem is in the area of the 
Synoptics, possibly in connection with the story of 
the resurrection of Jesus. One Gospel says one 
angel was in the empty tomb; another says two. 
And you begin to ask, “How many angels were 
there?” And so you are introduced to “the synop- 
tic problem” with its manifold complex problems. 
Or possibly it was in connection with the harmoni- 
zation of passages in the books of Samuel and 
Kings with Chronicles. Or maybe the problem 
turns on the date of the Exodus. You have entered 
the critical stage. 

The critical stage is itself complex. One phase of 
criticism centers around such questions as “What 
does the text say?” Strictly speaking, this belongs 
to the science of exegesis, or the attempt to discover 
precisely what the text says at a given point. What 
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By WILLIAM SANFORD LaSOR 


do the words mean? What does the joining of 
certain words into a phrase or a sentence or an 
idiom mean? Or, going beyond that, after you 
have discovered what the author said, what did he 
mean for we do not always say what we mean. 
There are figures of speech, hyperbole, litotes, and 
merism, to mention but three. Many of the problems 
of the Bible arise not from difficulty in understand- 
ing what the Bible says, but what it means. Here 
you enter into the area of hermeneutics or the in- 
terpretation of the text. 

Another area of criticism is, “What text shall we 
use?” Once you have begun to study the problems 
of criticism you discover that there are various 
manuscripts, varying in places to a greater or less 
degree. In the Old Testament, for example, there 
are two Masoretic schools: the Eastern Masorah 
and the Western Masorah. There is the Ben Asher 
text and the Ben Naphtali text. There are variant 
readings in the various manuscripts of any one of 
these. Beside these Hebrew Manuscripts there are 
such versions (or translations) as the Septuagint 
(in Greek), the Vulgate (in Latin), the Peshitta 
(in Syriac), etc., which do not always reflect the 
same Hebrew text as that found in the manuscripts. 
The Septuagint text of Esther is 40% longer than 
the Masoretic text. On the other hand, the Septua- 
gint of Samuel is somewhat shorter. Which one 
shall we use? In the case of the New Testament 
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there are many thousands of manuscripts. This 
makes the problem more complicated in one sense, 
but less so in another, for we have more evidence 
to use in arriving at the decision. But again we 
have to decide whether we shall use the “Eastern,” 
the “Western,” or the “Neutral” text—and we find 
that the great textual scholars, such as Westcott 
and Hort, frequently had to depart from the “Neu- 
tral” for one of the others. 

Then there are the questions, “Why?”, “Who 
wrote it?”, and “Why should we read this partic- 
ular book?” I open my Bible and I find a book 
with the title “John.” Who was John? Why did he 
compose this particular Gospel? When did he 
write? And so we enter the realm of Higher Criti- 
cism, which endeavors to discover all of the facts 
of authorship about a book. But this can also lead 
to questions that tend to deny the stated or tradi- 
tionally-held authorship of certain books or por- 
tions of books. Perhaps you have been disturbed 
to learn that the Epistle to the Hebrews was prob- 
ably not written by the Apostle Paul. 

One more area of criticism should be men- 
tioned: this concerns the question, “Why is this 
particular book in the Bible in the first place? How 
does that make it different from any other book? 
Why is the Gospel of John in the Bible, but the so- 
called Gospel of Peter is not in the Bible?” This 
introduces the whole subject of Canonics, or the 
study of the canon: the books which are recognized 
as authoritative and divine as distinct from those 
which are not so recognized and therefore not in 
the canon. 

The difficulty, and perhaps even the tragedy of 
entering the critical stage, is that many who do so 
become so involved in the details that they lose 
sight of the larger thing. Many Bible scholars have 
devoted their entire lives to the study of critical 
problems only to lose the deeper significance of the 
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Bible itself. They overlook the fact that if it were 
not for the importance of the Bible, these critical 
problems would not be important. No one would 
particularly care which text was used, or whether 
the Fourth Gospel was written by John or not. All 
of these critical problems have become so very im- 
portant only because that in which they are con- 
tained is so very important. And we must insist 
that the thing which is of greater importance shall 
receive the greater emphasis. In other words, we 
must go beyond criticism. Criticism is important. 
Every honest Christian should be willing to face 
honestly the critical problems, and certainly those 
who give themselves to Christian teaching and 
preaching should be willing to examine the prob- 
lems connected with the Book which is the center 
and the substance of their work. 

(For an exceptionally strong statement by a 
brilliant defender of orthodox Christianity, see 
Machen’s letter to his mother in Ned B. Stonehouse, 
J. Gresham Machen (Grand Rapids, Mich.: Wm B. 
Eerdmans Publishing Co., 1954), pp. 140, 141.) 

That brings me to my third point, namely, the 
reasons for the existence of those factors which 
make criticism necessary. If God gave us the Bible 
in the first place, as we believe He did, why did 
He allow it to become involved in all these prob- 


lems? Why should there be different texts? Why 
should there be problems of authorship and canon? 
Why should there be one canon of the Roman Cath- 
olic Church and another canon of the Protestant 


Church ? 


(1) In the first place, this whole problem is 
integral with the problem of sin. Sin has corrupted 
man. The entrance of sin into the race has sullied 
man’s love for his neighbor. Sin has corrupted the 
world of nature. Sin has corrupted even the Bible 
itself. 

When God first gave the Bible to man, when He 
gave the individual books to the authors who were 
chosen by Him to record them, He gave the Bible 
in perfect form. At that time it was infallible and 
divinely inspired. This follows as a logical neces- 
sity of divine authorship, and it is the clear teach- 
ing of Scripture. But as soon as human hands, 
human minds, human beings started to handle the 
Word of God, the results of sin began to enter. The 
sinful human being is not infallible. He can make 
mistakes. And when the scribe copied the first 
manuscript (the “autograph” — that which was 


(Continued on page 17, column 1) 
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A Letter from J. Gresham Machen 


A significant, definitive biography of one of Biblical Christianity’s most brilliant 
protagonists in the twentieth century (or any other century) recently wes published: 
J. GRESHAM MACHEN, by Ned B. Stonehouse, William B. Eerdmans, Grand Rapids, 
1954. The letter below is typical of the thought-provoking, often exciting, previcusly 
unpublished material in the biography.—In this letter the young graduate student 
answers his Mother’s objection to his studying in Germany, an objection based upon 
her fear that he would lose his faith when exposed to Germany's higher critical 
teaching. For a proper understanding of this letter, the reader should know that 
young Machen had already secured a sound seminary training (in old Princeton) 
and that affectionate references to his Mother have been omitted. 


a car an impossible position you apparently 
expect me to hold! You expect me to say in effect, 
“T hold this thing to be true, but I know that if I 
investigated the arguments against it I should be 
convinced that it were not true.” That is a position 
in which no one but a Jesuit could ever rest—it is 
absolutely impossible to every rational being. There 
is just exactly one thing for a man that feels him- 
self getting into such a position to do—namely to 
go forward honestly and find out exactly how things 
stand (remember it is an intellectual question not 
a moral one that is to be decided). Only when he 
has done that can he attain anything like certainty. 
He must investigate the other side till he feels that 
he has gotten to the bottom of the business — 
whether that takes him one year in Germany or 
three years or ten years. As long as he feels that 
he has not fully learned to appreciate the arguments 
on both sides (and particularly the side to which 
he is inclined to be opposed)—just so long must 
he continue to be a doubter. Or else he must de- 
cide on the basis of the superficial knowledge that 
he already has. And of course there is no doubt in 
the present case which way the artificial considera- 
tion tends—on account of the example of the best 
minds of the day, it tends towards the modern 
views about the New Testament. The only way in 
which the thinker can hold to the old belief is by 
piercing below the surface and thus finding that on 
the merits of the question the old view has the facts 
on its side. And it is possible to satisfy oneself that 
one has thus gotten below the surface and has a 
right to decide on the merits of the question only 
by investigating every nook and cranny of both 
sides of the question. Thus when you try to in- 
duce me to give up going to Germany on the ground 
you mention, you are simply fighting against your 
own cause. 
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Doubly impossible is such a course of action in 
my case. You seem to have absolutely no apprecia- 
tion of what this work is in which I am soon to be 
engaged. It is primarily historical work, which re- 
quires absolute honesty. The other side is honest— 
it asks for nothing but fair investigation. Would 
you have us reply that that claim is false, that we 
claim something more than fairness—namely, a 
bias on our side? Don’t you see, that however right 
your action is from your point of view—however 
loyal and admirable even—if I should follow you 
I should be guilty of simple old-fashioned intel- 
lectual dishonesty? And that, as I said to Father, 
is a greater sin than unbelief. If you feel about me 
as you do, then you have done very wrong in not 
advising me against this place. For this work calls 
not for children but for men—and you would make 
me still worse than a child. If I thought another three 
years of theological study in Germany might lead 
me to give up my present view of things, | should 
feel that it was my bounden duty to take that three 
years in Germany before beginning my present 
work. In the first place, simple honesty to myself 
would require it, and in the second place, truth is 
never in the long run harmful. And truth is sub- 
served by looking at both sides of the question. 

Of course, I must not let you force me to look 
at things at all in this light. “Safe” and “danger- 
ous” are words that must be banished absolutely 
from the vocabulary of the student. He must seek 
simply for truth. If I yielded to you, I should be 
in an attitude which would not only unfit me for 
my work here, but would prevent me from ever at- 
taining the settled belief to which I hope to come. 
Calmness, and a desire to learn from all quarters, 
are absolutely necessary. If I should adopt your 
point of view I should be in a continual fever of 
anxiety ... END 
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if you've found anything 
of value in Bible study 


since becoming a Christian 





If you know the Lord and have the privilege of attending college, 
you must be really serious about your responsibility 

to those about you. You will have a desire 

to continue with your church activities, and you should find 

time for them. But sooner or later you will find 

that some students will never be reached— initially, anyway— 
through church activities or IVCF meetings. 

Only you, personally, can reach these students. 

So if God has placed you on a college or university campus, 

it seems obvious that He wants to use you there. 

Our work for the Lord begins by accepting and following His command 
to love one another as He has loved us. 


One way in which we may show our love for others is 


PASS IT ON 


By MARION HAMMARLUND 
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just to be friends with them, seeking to help them 
as it is granted to us. If we begin by letting the 
Lord Himself fill us with His love for others, we 
are in a wonderful position to go from there to pre- 
sent the Lord Jesus to those who haven’t accepted 
Him, helping them to realize that they need Him 
desperately, and showing them the glorious fact 
that He is there waiting patiently to help those who 
do need Him and come to want Him. One way you 
may be able to show someone else these truths, and 
in some cases it may be the only way he will learn, 
is through your friendliness and through Bible 
study with him. 

There are innumerable ways of being friendly 
in whatever area of life we may be, but a student 
in college has such opportunities on all sides of 
him. We are thrown into rather close contact with 
many students, and most of us have at least one 
purpose in common—getting an education. Many of 
our college problems are identical with those of 
others, and we who know the Lord have a solution 
to such problems which we must be willing to bring 
to others. As Christians, we should be especially 
alert for opportunities to speak and act for our 
Savior. If we pray to Him to make us aware of 
those opportunities, He will not fail to respond. 

There may be a freshman who needs directions 
in finding his botany class. A few minutes spent 
helping him get there may lead to much more. Or 
a backward fellow in your dorm may be in need of 
lots of love and help. Maybe you will sit next to a 
fellow in class who has a problem of some sort (and 
who doesn’t have problems of many sorts?). May- 
be you can tutor in some subject and God can use 
the ability He has given you to bring you close to 
some fellow. Maybe you have a lab partner who 
needs the Savior. The list is endless, but if you re- 
spond to the Holy Spirit’s leading in any one of 
them you may find a perfect opportunity of pre- 
senting the Lord through your own life and through 


the Word. 


But first of all, you must be friendly. That may 
bring up a problem for you. In getting to know 
other people, some of us have to learn to be liked, 
and that fact emphasizes the importance of our be- 
ing close to the Lord so that He may transform us 
more and more into His own likeness. If we could 
see ourselves as others see us, we wouldn’t wonder 
that we can’t get much of a start with a new person. 
In addition to our own personality difficulties, most 
of us are endlessly selfish and don’t want to take 
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time with someone because we can’t work so much 
and make so much money, or we can’t study so 
much to make the honor groups. And this is espe- 
cially true if the other fellow isn’t outstanding in 
any way, isn’t particularly interesting, can’t help 
us in return. The other fellow will undoubtedly 
say things which will hurt us and which we know 
will grieve the Lord, but we must continue to love 
him as we know the Savior loves him. His mind 
may be on things not connected with the Lord; in 
fact the Lord probably won’t be in his conscious- 
ness. He will be concerned with his own problems— 
trouble with chemistry, with his girl, with his 


-money. Undoubtedly he will want to talk about 


them. If so, listen. One of the ways in which we 
can be very friendly with others is to be a good 
listener. Do the things he wants to do—go for coffee 
or to some school activity. By being friendly in 
various ways you will get to know him much better, 
you'll probably gain his confidence because you are 
genuine, and you will find the way prepared for 
presenting the Lord to him. 


When you have become a real friend and if you 
really desire it, the time will come for you to ask 
if he would be interested in reading the Bible with 
you. This usually will bring up some sort of dis- 
cussion during which he'll probably tell you some- 
thing about his spiritual background. Here, espe- 
cially, you will be surprised at what he may say; 
but again, just listen. Don’t be holier-than-thou or 
know-it-all, and the first thing you know you'll be 
making arrangements to meet at some hour for 
Bible reading—in a vacant classroom, in your 
room, anywhere. 

And when that designated time arrives, be there. 
Your friend may not show, but don’t get angry or 
discouraged. Stay at the place and have some time 
yourself with the Lord. Also you may do some 
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studying yourself. If the friend does fail to arrive, 
he will realize it as soon as he sees you again and 
you can make arrangements to meet another time. 

Be prompt always in beginning your study, and 
if you have decided on thirty minutes together, 
study only for thirty minutes. Promptness in stop- 
ping is as important as promptness in starting. If 
you are lax in stopping on time, the person may 
hesitate to come regularly as he may have some ex- 
tra work he needs the time for; and rather than be 
kept too long, he will conveniently excuse himself. 
Don’t push too fast; feel your way and try to get 
the other person to initiate a suggestion that you 
meet for a longer time. 


There are bound to be conflicts in meeting time 
once you have begun—exams, athletic events, so- 
cials and many other things. Don’t be a die-hard 
and demand meeting at your regular time. Be flex- 
ible in your own schedule and make arrangements 
to meet at another time. In fact, if the conflict is 
with something which you might enjoy, go with 
him and you may deepen your friendship. 

What shall we read or study? I found the Gospel 
of Mark helpful. The book of Acts worked well 
with a fellow who had a church background. First 
John was used with one fellow who was quite con- 
fused with the New Testament arrangement, and 
after we got going we started Mark. I found that the 
Gospel of Mark was best for me as it was possible 
to tell about the Lord. The important thing in any 
passage you use is to bring out Jesus Christ from it. 
And whatever you do, if you are meeting for Bible 
reading, read the Bible and expect to receive truth 
from the section studied. The only helps that I 
found really necessary were another version (trans- 
lation) and a dictionary. It isn’t necessary to carry 
a dictionary, but you should know where one is, 
should you want it. For some words, it helps to 
have a clear definition or a good synonym which can 
make the passage clearer. And it helps show your 
friend that this isn’t just your own subjective ex- 
planation. 

In reading a passage, questions may arise. These 


TO WHOM IT MEANS NOTHING 


are important: don’t take them lightly. By getting 
a person to speak up you can learn what he is 
thinking, and see if he is grasping the meaning, 
This will serve as a barometer in seeing his condi- 
tion. At times the person will ask a question and 
you'll have the answer on the tip of your tongue. 
The normal thing to do is to flash it out, often in 
a manner frightening to the other person. Because 
of the danger of causing him to “clam” up, it is 
important that you not show too much “smartness” 
in answering. You might say, for example, “I was 
reading another section and the phrase went some- 
thing like this...” It may be necessary to quote a 
portion slowly, one phrase before another, just to 
be more on the level of knowledge of the person 
you are seeking to win. It is often necessary to 
paraphrase a section. I found it helpful often to 
look a little while for a passage I wanted to read 
even though I could turn right to it, all the time 
trying to maintain conversation and study. If your 
friend ever gets the idea that you have all the 
answers it may make a barrier between you and 
cause him to despair of attaining such knowledge. 

Often I would note questions and bring them up 
at the next meeting even though I could have an- 
swered them when he asked them. But I felt I had 
already talked enough and had best wait. In order 
to keep a balance, you must not be too “smart,” 
but at the same time not too humble. 


Another problem that will arise is that of prayer. 
Should you begin and close your study with 
prayer? This will vary, but above all, be in prayer 
yourself and ask God really to use you and show 
the other person his need of the Savior. At your 
first meeting you may not be led to pray, and if so, 
don’t worry about it. God’s way is not always our 
way. At the second meeting you may suggest start- 
ing with prayer. When you do pray, be wise. Pray 
a short prayer and ask God to enlighten your minds 
and help you to learn to know Him better. What- 
ever you do, don’t pray for your friend’s conver- 
sion. Make your prayer short. Be wise and don't 


(Continued on page 22, column 1) 


Our mission is to relate the faith which means so much to us to the lives of those to 
whom it means nothing. 


Several years ago at Rensselaer Polytechnic Institute, posters were put up announcing 
an Inter-Varsity meeting with an off-campus speaker. His subject: “Who Was Mel- 
chisedec?” One poster, in a dormitory, had the answer pencilled in: “Quarterback at 


Notre Dame.” 
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The Bible: "spirit, 
soul and body." 
Contemporary usage: 
"body, soul and 
spirit.” 


"A society in 
which men recog— 
nize no check upon 
their freedom soon 
becomes a society 
where freedom is 
the possession of 
only a savage few." 
—Judge Learned 
Hand in The Spirit 
of Liberty, Knopf, 
1952. 


"Death is something for which most of us are 
not ready. It is something that just does not 
fit into our scheme of things. We cover up our 
uneasiness by the use of soft phrases—'she 
passed on' or ‘passed away'——or by the kindly 
jargon of the professional morticians who set up 
a haze of vagueness with talk about 'sleep' and 
‘paradise’ with no careful definitions. 

"But death is real. A man may 'pass on,' but 
first he dies, and is dead. The Christian faith 
is realistic. It affirms a definite schedule: 
death; after death, the judgment; after judg-— 
ment, heaven or hell. 

"The Christian faith invites you to die now. 
You can die to sin and self. This you can con- 
tinue to do as over and over again you detach 
yourself from idols and from your sins, and lay 
hold on eternal life, through the grace and 
justification which is the gift of God." 
——James A. Pike, Dean of the Cathedral of St. 
John the Divine, quoted in the New York Times. 


trend of thought 


"It would be well to dispose of the popular but erroneous notion 
that every sex criminal is a mental case incapable of controlling 
his action, who should be hospitalized rather than punished. 


Fortunately, 


the law has not accepted that view, for it is 


reasonable to assume that if rapists and killers were assured of 
nursing and hospitalization instead of imprisonment and execution, 
there would soon be a further increase in sex crime. Insane 
criminals are never punished, but for obvious reasons the rules 
governing the insanity defence are strict, and acts committed with 
full knowledge of their wrongfulness are not excusable on a plea 
of ‘uncontrollable impulse' either in Canada, England or in the 
majority of the American States. 

"It would be interesting to know if any of the sex criminals 
who have raised that defence would have yielded to his impulse if 
(to borrow the words of an English judge) a policeman had been at 
his elbow. The truth is that crime in general is remarkable for 
its sanity and that most criminals act on impulses not because 
they are irresistible but simply because they are unresisted." 
—W. C. J. Meredith, Q.C., Dean of Law, McGill University, in 


Saturday Night. 





TOA TOUNG COUPLE 


Dr. Walter R. Hearn is an assistant professor 
(biochemistry) at Baylor Medical School. He is 
interested in helping young people—as he was at 
Illinois and Yale before going to Baylor. 

Recently Dr. Hearn (who is married) was con- 
fronted with the problem of a young Christian 
couple who were having serious problems. In order 
to help them, Dr. Hearn paraphrased the Epistle 


of James with their problems in mind. 

The young couple’s name is known only to Dr. 
Hearn, but the article which follows is that para- 
phrase. Marriage will never be free of problems, 
but if they will submit themselves to the Word of 
God, a Christian couple has the basis for solutions. 
At least the couple to whom this letter was written 
jound it so. 
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CHAPTER ONE 


, a servant of God and of the Lord Jesus 
Christ, to a young Christian couple, wherever they 
may be. Hi! 

Don’t let it get you down when you kids have a 
tough time, but rather look on it as a real oppor- 
tunity to show what the Lord has done for you. 
You know that if you can come through when the 
going is rough, you’re going to be on an even keel 
the rest of the time. And you ought to stay on an 
even keel, sailing smoothly toward your goal, well 
adjusted and able to meet any problem that comes 
along. 

If either of you can’t figure out how to cope with 
some situation, why not ask God? He’s always 
glad to help you out, and what’s more, He'll help 
you without making you feel foolish. But you have 
to assume that God can help you and will help you; 
in other words, you must have real confidence in 
Him. If you let periods of doubt shut you off from 
His help, you'll never get anywhere with God. If 
you back up after every time you rush forward, 
you'll never make any headway. 

If you have to do without a lot of things you wish 
you had, praise God for all the things He has given 
you. If you think you’re pretty well off, don’t forget 
that it’s God and not you who is running the show. 
How much money we have doesn’t count at all with 
God, and some day it will become obvious how 
insignificant our accomplishments really are. 


A period of tough going can actually bring more 
happiness into your lives, if you'll let it, since you 
will end up closer to God than when you started. 
But when the going is tough, don’t say, “God is 
giving me a hard time,” because God doesn’t enjoy 
anybody’s hard time and doesn’t give anybody a 
hard time Himself; you give yourselves a hard time 
when you think your own way of doing things is 
better than His way. When that happens, you get 
carried away by your own selfish notions, and 
eventually you find that you’ve been “carried away” 
from the very presence of God. 

Don’t get fooled about this, kids. All the good 
things you have are from God and everything from 
God is good. Our very existence we owe to Him, 
and He created us deliberately to live for Him and 
to receive good gifts from Him. 

So get this, both of you. Pay careful attention 
to each other, and be mighty hesitant about check- 
ing each other out, because yakking at each other 
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wasn’t what God had in mind when He created you. 
So cut out such foolishness and that stupid selfish- 
ness that’s messing up the works, and start listening 
to what God has to say about things. After all, 
what He says is what counts. 

But if you say you are listening to Him and yet 
you don’t do what He says, you’re just kidding 
yourself. If you hear what God says but don’t pay 
attention to it, you’re like someone who asks, “What 
sort of a guy am |?” and then says, “I guess I’m 
not so bad after all,” without waiting for the an- 
swer. But if you ask that question of God, and keep 
on asking it, not just to make an impression but 
because you really want to know, you're going to 
find real happiness in becoming the sort of person 
He designed you to be. 


If you think you’re on the ball, but are careless 
about what you say and thoughtless toward other 
people, you just haven’t got it, that’s all. If you’ve 
got what really counts with God, you'll show it by 
being helpful to folks that really need help, and 
not by acting like ordinary self-centered human 
beings. 


CHAPTER TWO 


i ™ listen, kids, don’t be snobs just because 
you ve found something wonderful in Jesus Christ. 
If you know some big shots and also some people 
who don’t amount to much, and you try to impress 
the big shots and just ignore the feelings of the 
others, that means you’re trying to set yourself up 
as a big shot too, and that’s a tragic mistake. Isn’t 
it obvious that God doesn’t give a hoot about what 
size shot you are? Look how far He goes to attract 
kids who wouldn’t amount to a thing otherwise, 
just to show how much He loves them and is willing 
to give them. And then you turn around and look 
down on them! After all, it’s people who think 
they amount to something who are the hardest to 
get along with. Isn’t it always some self-sufficient 
cuy who makes fun of you for being a Christian? 

If you really put into practice what the Scripture 
says, “Love your neighbor as yourself,” you're on 
the ball; but if you start choosing which people to 
love, you’ve missed the point. For when the Lord 
says, “Obey my commands,” He doesn’t mean, 
“Choose the parts you like and obey those.” He 
means obey the whole works, or it will cost you. 





The same Lord who says, “Don’t be led astray by 
sex,” also says, “Don’t be led astray by your 
temper.” And brother, if you’ve been “derailed” 
by either one, you’re off the track! Make everything 
you say and everything you do count for the Lord, 
because everthing does count with Him. If you're 
unkind to people, how can you expect Him to be 
kind to you? And yet He is kind to us anyway. 

What good does it do to say that you know God 
if you don't act like it? Does it do you any good? 
No, and it doesn’t do anybody else any good either! 
If you’re in a position to help someone but won't 
take the trouble to do it, you might as well keep 
your big mouth shut. Words are cheap! So is your 
relationship to God, if it doesn’t make you helpful 
to other people. 

If the argument ever comes up about which is 
more important, your relationship to God or your 
relationship to people, settle it this way: after all, I 
can only tell people what I think of God, but I 
can show them how much I care about them. Don’t 
brag to me about how sound your doctrine is. 
There’s a lot of sound doctrine in hell. Does some- 
body have to explain to you characters that what 
you believe doesn’t amount to a thing if it doesn’t 
make you act differently ? Take old Abraham for ex- 
ample: it was what he did when he offered his boy 
Isaac on the altar that counted. What he believed 
dictated what he did, and his actions clinched his 
belief, as the Scripture describes so well: “Abraham 
really trusted God, and it made a difference.” It 
made such a difference he was actually known as 
the friend of God. Can’t you see that what counts 
with God is living in such a way as to demonstrate 
the fact that you know Him? Remember the old 
story about Rahab? She was only a prostitute, but 
she showed Joshua’s scouts where she stood by sav- 
ing their necks, and it was the fact that she was 
willing to stick her own neck out that counted. A 
dead body doesn’t do anybody any good, and if 
you're going to act dead spiritually, what good does 
it do to be alive? 


CHAPTER THREE 


Now don’t be eager to check each other out, kids, 
because somebody who always has lots of advice to 
hand out will of course be expected to have his own 
life completely on the ball. And even if your life 
is pretty much on the ball, you're still liable to 
make mistakes in the things you say. We all do. If 
we could control what we say. we'd have perfect 
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self-control. Too bad we can’t rig up some kind of 
bit for our mouths, like we rig up for horses, so we 
could control ourselves that way. Or put rudders 
on us like we do on ships, which would be able to 
control us even in stormy seas. It’s so easy to say 
just a few littke words that can wreck the whole 
works, like burning down a whole forest with one 
little match. 

Say, there's a pretty good analogy: that tongue 
of yours is like a match, a mean little device that’s 
always working against you, eager to ruin every 
phase of your life with its reckless flame. We can 
tame every kind of wild animal there is, but none 
of us seems to get the best of his own tongue, al- 
ways ready to start trouble, always putting us on 
the spot. We say we look up to our Lord and 
Father, but then we turn around and look down on 
each other, even though we are made in God's 
image. So we are really contradicting ourselves, and 
that’s a stupid position for us to take. Would you 
expect both fresh water and salt water to come 
from the same source? Of course not. But if you 
act that way you are as inconsistent as an apple tree 
with walnuts on it or a grapevine bearing pears. 

Do you have any intelligence or common sense? 
Then by all means act like it, and not just to show 
off. If you blow your own horn in order to show 
up somebody else and to make yourself feel im- 
portant, you must not have much to blow about! 
In fact. what you have in that case isn’t from God 
at all, but straight from the devil himself, who has 
managed to spread a lot of such “wisdom” around 
on the earth. He knows that if he can get people 
to be selfish and ambitious, he can get them to do 
any evil he wants them to, and thus create hell on 
earth. But the real wisdom, the wisdom of God, is 
just the opposite of this; it will make you Christ- 
like. easy to get along with, tender to each other, 
willing to give in. You'll be constantly helping each 
other spontaneously and devotedly. When you kids 
are quietly smoothing out your difficulties and living 
at peace with each other, you are setting things 
up for what God really wants with you. 


CHAPTER FOUR 


Win don't you get along with each other, any- 
how? Isn’t it because you’re torn up with inner 
conflicts yourselves? You feel cheated, so you take 
it out on each other. You're frustrated, so you 
scrap with each other. So you're frustrated. Why? 


Do you know what you really want? You'll keep 
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on being frustrated as long as you keep on being 
so self-centered and wanting your own way. Is this 
what God made you for? Don’t you know that 
selfishness and self-centeredness are things that God 
can't put up with? So if you’re trying to run the 
show yourself, you’re in effect telling God where 
to head in. 

Do you figure it’s just for words the Scripture 
says, “He longs for us to be the kind of people He 
created us to be”? But He knows we’re weak, so He 
gives us what we need to do the job. Note that it 
adds, “God’s help is for those who really want it, 
not for those who feel they can get along without 
it.” So admit that you need God’s help, and ask Him 
for it. Tell the devil where to head in instead, and 
he'll shove off. Make the least effort to approach 
God, and He'll meet you more than half-way. But 
don’t fiddle around, waiting for Him to make the 
first move; do something about it yourselves. 
Straighten up! Get out of your rut! Quit always 
looking out for yourselves while you pretend to 
live for God! Sure it will shake you up emotionally 
to admit you’re wrong... it will rip your ego to 
shreds ... it will be a painful and miserable experi- 
ence. But can’t you see that it’s worth it? Why 
settle for a fake, superficial happiness, when the 
Lord will give you the Real Thing if you'll just 
admit you haven’t got it and ask Him for it. 

Now don’t chip at each other, kids. If you chip 
at each other and emphasize each other’s faults, 
you're still trying to set yourself up as the one 
who’s running the show, as though you think God’s 
not doing a good enough job. When you act that 
way, you're not trying to please God; you’re setting 
yourself up as God. Listen, don’t fool around with 
the One who is Almighty God, who holds the whole 
universe in the palm of His hand. Who are you to 
be setting yourself up as God? 

Here’s another example of the way you try to 
act like God instead of trying to please Him: in 
making plans, you say, “Pretty soon we'll do so and 
so, and then next year things will be looking up 
and we'll do such and such,” when really you 
haven’t the faintest idea of what tomorrow may 
bring. Your whole life is as uncertain as a puff of 
smoke that gets blown around by the wind and 
finally just disappears. So you ought to be saying, 
“The Lord holds our lives in His hands, so we want 
to do what pleases Him.” As it is, you’re actually 
bragging that you’re calling the shots, and that kind 
of bragging before the Almighty God is a fatal mis- 
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take. So if you know of something in your life now 
that isn’t pleasing Him, you had better do some- 
thing about it before it’s too late. 


CHAPTER FIVE 


Bsc who thinks that he is running the show 
is going to be in for a surprise. No matter how 
rich you might be, your bank account won’t even 
be chicken feed when the Lord starts settling His 
accounts. And don’t think you don’t have an ac- 
count with God. If you’ve cheated anybody in mak- 
ing your pile, that’s down on the books against you. 
How are yo going to pay that debt? You’ve done 
it by pushing a lot of people around. Well, you’re 
going to find out that you can’t push God around! 

So don’t think that the Lord has pulled out and 
doesn’t care what you do. He’s coming to settle 
things, and you kids ought to look forward to His 
coming like a farmer looking forward to harvest 
time. Be patient and hold the fort, because He 
won't be long in coming. Don’t get impatient and 
irritable, or the Lord will have to remind you of 
some things when He gets here. If you need cour- 
age, think of the prophets and what it cost them to 
speak out in the name of the Lord, and remember 
that the ones who finally made it were the ones who 
could hold out “just a little longer” when the going 
was toughest. Job is a good example of someone 
who came through for the Lord. It’s the Lord’s pur- 
pose to help us pull through even the hardest times. 

It’s especially important not to try to back up 
what you say by throwing God’s weight behind it. 
Just give your own word, and let it go at that. 

If you’re really having a tough time, why not 
pray about it? If things are going well why not 
praise God? If you get sick, why not share your 
problem with some mature Christians who can pray 
for you and help you out? Physical illness can be 
overcome through prayer, and so can spiritual ill- 
ness. So admit your failures in the spiritual realm 
to each other, and pray for each other, and these 
things will be cleared up. When someone who 
knows God really prays, he gets results. Old Elijah 
was the same kind of person we are, but he got re- 
sults, even when he prayed for some complex things. 

Kids, if one of you slips up, and the other is a 
real help in getting you back on the right track, 
you both ought to rejoice. These things I’ve been 
talking about are matters of life and death, and if 
you kids once get straightened out, it'll make up 
for an awful lot of mistakes. END 


5 





THE STONE THAT MOVED 
(Continued from page 4) 
Only last night the Master had spoken a personal 
word of warning when He said: 
“Simon, Simon, behold Satan hath desired to have 
thee that he may sift you as wheat—” 
and it had come true. 


But he remembered that word of hope added by 
Jesus: 


“But I have prayed for thee that thy faith fail 


not. 


His Lord had prayed that somehow he should not 
fail. That prayer must be—would be answered— 
but how? Never again would his Master trust him. 


And what of the other disciples? What would they 
think of him? 


What could he do? 


Ah, but Jesus had said even more. 
“And when thou art converted’”—that is, turned 
around—when you have got new bearings 
when you turn your face once more toward 
Me— 
“strengthen thy brethren.” 
What did He mean? 


“Black Saturday passed. 
A new day dawned ... a new week... 


aye, indeed, a new age . . . though they knew 
it not.” 


There came the strange story gasped out by breath- 
less women who had come running from the tomb. 
Then a race with John and the discovery of the 
empty grave... 

Then the strange tale of the two disciples who came 
back from Emmaus. 


Something had happened. 
Life could never be the same again. 
The dead had come to life. 


The Christ who had been crucified was alive, but 
still Simon could only nurse his deep and bitter 
shame. 

He was a changed man, still smarting with the 
searing of the iron that had eaten into his very soul. 
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There came that night when, having gone back to 
their boats and their nets, they had worked hard 
and in comparative silence. Now as they came 
back, discouraged and sad, they saw Someone 
standing on the beach in the early light of morning. 
The sea was calm—calm as a millpond—and the 
light, early morning mist still clung to the surface 
of the water. 


They saw the flames leaping from a fire, and this 
mysterious figure waiting while their boat drew 
nearer to the shore. 


“It is the Lord,” said John, and that was enough 
for Simon. 

Here was the opportunity for which he had longed 
—to tell the Lord that he loved Him—to show how 
well he knew Him. 


Without a moment’s hesitation, he jumped over- 
board and waded ashore. 
And then comes the loveliest record of God dealing 
with a penitent sinner... 
Its tenderness and understanding come stealing into 
our own hearts like the perfume of crushed flowers. 


For every denial, Jesus asked a pledge of love. 
Three times the question: “Simon... lovest thou 
Me?” Three times the answer—and then the re- 
storation, 
“Feed my lambs... Feed my sheep... Feed my 
sheep.” 
And when he had spoken this, he saith unto him, 
“Follow me.” 
When next we see Simon, he is Simon no more— 
but Peter —the Rock. 


We see him fearless and eloquent 
fire in his eyes 
and his voice vibrant with conviction 
melodious with good news. 
His own will has gone; his Master’s will has taken 
its place. 
Peter stands up and preaches the gospel of his 
crucified and risen Lord. 


Is this Simon preaching a sermon? 
No, this is Peter. 


Simon which was—the rock which had moved, but 
now is firmly established in the gospel. 
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The sinner-saint has become a witness 
a pillar of strength to the brethren 
an apostle to the ages. 


The same Jesus, who called Simon, is calling you. 
The same Jesus, who saved Simon, can save you. 
The same mighty hand will hold you up. 


The denials that you have made were made by 
Simon. Yet he was restored; so may you be re- 
stored. 

Christ changed Simon into Peter, 

the sinner into the saint. 

He can change your life, if you are willing! END 


(Copyright 1950 by Fleming H. Revell Co., from Mr. Jones 
Meet The Master. Reprinted by permission.) 


BEYOND BIBLICAL CRITICISM 
(Continued from page 6) 

written by the author), he was unable through the 
results of sin to copy it without introducing here 
and there minor errors such as the omission of 
letters or even whole words, or the addition of 
letters and words. In addition, the human mind 
was at work. Failing at times to understand the 
significance of the text as it was, the scribe would 
alter it to what he thought it should be. Such de- 
liberate alterations of the text can be discovered at 
numerous points in the Bible by comparison of text 
with text. 

Because of the sin which entered to destroy the 
harmony of society, even the community of the 
people of God found itself divided. Some held that 
certain books should be included in the canon; 
others held that those same books should be ex- 
cluded. The very fact that there exists a Roman 
Catholic Church and a Greek Orthodox Church 
and a Protestant Church, and other groups, is the 
result of sin. Basically, we could say that it is not 
God’s will that there should be several churches. 
There is only one Church, “one Lord, one faith, one 
baptism.” Jesus prayed “that they all may be one.” 
The disunity of the Christian church is one of the 
results of the sin of man, and the differences of 
canon are concomitants of this result of sin. We 
can no more expect to have a perfect, infallible 
Bible at the present time than we can expect to 
have a perfect, infallible church, or a perfect, in- 
fallible society, or a perfect, infallible human being. 

(2) Having pointed out that the problems of 
criticism are integral with the problem of sin, I 
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would like to point out immediately that there is 
also a direct relationship to the subject of grace. 

Salvation of the world is not to be accomplished 
by human efforts. This basic teaching of Chris- 
tianity applies to all the realms of this present 
world. Man cannot save himself. We reject all 
humanistic views of salvation. Man cannot save 
himself individually, nor can society save itself 
collectively. Neither can man establish the King- 
dom of God on earth by his own efforts, which 
means that man cannot save the church. A perfect 
Christian church in this world will not be achieved 
by human effort, but by the coming of Christ. Man 
is not able to save the world of nature. The prob- 
lems of this present world, however much progress 
we may make, cannot be finally solved by man 
alone. 

Likewise in the realm of Biblical criticism, we 
cannot solve the problems by ourselves. We may 
work toward the solution, even as we should work 
toward the solution of the problems of society, of 
economics, or ecclesiology, or the problem of sin. 
But just as sanctification is impossible in this life 
by human means, so is the achievement of a perfect 
text of the Bible impossible by human means. If 
we could solve all the problems of this world, there 
would be no need of God. In every area of life 
God seeks to teach us that first we stand in need of 
grace. 

(3) This does not release us from human re- 
sponsibility. To admit that the problems of textual 
criticism are related to the problem of sin, and that 
they can be solved ultimately only by the sovereign 
activity of God is not to counsel indifference. In 
the realm of salvation personally we are not ab- 
solved from responsibility because we cannot make 
ourselves perfect. We must still press on toward 
the goal of the high calling in Christ Jesus. We 
are responsible to walk according to the Example 
of our Lord. We are responsible to face the results 
of sin and make whatever progress we can. Even 
the establishment of the Kingdom of God, accord- 
ing to the teaching of Jesus, is the result ultimately 
of the coming of Christ. But meantime, it is the 
responsibility of those in the Christian Church to 
work toward it. Jesus uses the figure of growth, 
the figure of building. Paul uses the figure of 
athletic games and warfare. The redeemed man 
must always strive to achieve the will of God. So 
it is also in the area of the Bible text: we must use 

(Continued on page 22, column 2) 
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WILLIAM NAGENDA (Africa) spoke from a background in Ruanda’s continuing revival. Here he is greeted by James Nyquist, Staff. 


MISSIONARY CONVENTION 


Tee four words above the auditorium platform (/eft) turned out to be not merely a pre-convention 
slogan, but also a summary of the message at Inter-Varsity’s fourth international missionary 
convention. 

Not since the first convention following the IvcF-SFMF merger (at U. of Toronto, soon after 
World War 11) has such a perplexing world situation confronted students. But in 1946 the general 
world outlook was optimistic missionary-wise, while the world at the end of 1954 was, by almost 
any criterion, changing—and for the worse. 

‘We desire to be able to serve our own generation according to the will of God, and that means 
being aware of its trends and changes so that we can move along with it,” said Arthur Glasser. 
“‘Otherwise we shall lose touch with the people to whom we have been sent.” 

If the emphasis on this changing world was realistic, the emphasis upon the Unchanging Christ 
was equally so—and all-consuming. Times might change, but Jesus Christ was the same in 1955 
as in 1946—or in 50 a.p., for that matter. 


AUDITORIUM seating more than 2,000 


students was used for main meetings. 
Missionaries were seated on platform. Photographs by KEN WORDLOF 





CONFERENCE Director David Adeney list 
as Charles Hummel (Staff) poses proble 


STUDENTS who came to Urbana (lIll.) the week 
after Christmas—nearly 2000 of them—were ready 
for a crowded schedule. Quiet Time began the day 
at 6:45 and a succession of meetings, discussion 
groups and personal interviews followed. After 
the evening meeting prayer groups in the dormi- 
tories and other living units ended the day. 
Several aspects of this convention were particu- 
larly gratifying. One was that there were mission- 
aries present who had attended the first convention 
(at U. of Toronto) six years ago as students or 
IVCF staff members, now home on their first 
furloughs. Another was the number of students 
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ARRIVING in Urbana, Jeannette Stillman 

(U. of Richmond) and Stewart Lawrence 

(V.P.1.) check registration details. EXHIBIT Hall featured geographic areas 
technical advances—here missions radi. 
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from abroad, at present studying in American and 
Canadian universities. 

The international student tea, attended by most 
of the 120 registered foreign students, was one of 
the highlights of the week. 

Still another aspect of interest were a number of 
students who came* out of a vague interest in 
missions, only to find that they themselves were 
not Christians. In not a few instances these 
students received the Lord Jesus Christ during 
the convention. 

Among the speakers (some of whose messages 
will be condensed in future issues of His) were 
A. W. Tozer of Chicago, Arthur Glasser of 


BREAKFAST at Illini Union finds Tom Howard (Wheaton), Paul Beckwith 
(piano), Merrill Dunlop (organ) and Homer Hammontree (songleader). 


JUNGLE Doctor Paul White 
checks personal interviews. 





Columbia (S.C.), Dr. Paul White of Australia, 
Alan Redpath of Chicago, O. T. Sanders of New 
Zealand, William Nagenda of Africa, C. Stacey 
Woods, IVCF General Secretary and a number of 
other missionary leaders. Almost 200 missionaries 
were on hand from over 70 different mission boards. 

The exhibit hall (where FMF and IvcF chapters 
prepared informative geographic and _ technical 
displays) and the bookroom were favorite spots 
for in-between times. 

One student seemed to sum up what happened 
at Urbana: “I didn’t find where God wanted me to 
go, but I did find that a holy life is God’s first will 
for my life—later he’ll show me where.” END 





PRAYER was frequent at Urbana. Daily schedule ended with prayer 
meetings in small dorm groups, where personal issues were faced. 
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ALAN REDPATH stressed 
a Spirit-controlled life. 
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PASS IT ON 
(Continued from page 10) 

ever drive anyone away from being a Christian. 

Remember that once you have begun your Bible 
study, your other obligations won’t cease. Your 
friend will still want help with his chemistry, he'll 
want to talk about his problems, and he'll still want 
you to be his friend. He may be slow in seeing 
his need for the Lord Jesus and in accepting Him, 
and the seeming delay may try your patience. All 
this will take your time and energy and you'll still 
have your own work to do. It may mean lower 
marks for you in an exam now and then. But the 
Lord loves those who serve Him, and He is rich in 
resources for those who need Him and who call 
upon Him. 


Seek always the guidance of the Holy Spirit— 
first in finding the person our Lord would have you 
to meet, for opportunities to present Jesus Christ, 
for wisdom in choosing passages of the Word to 
study, for answers to questions—for every matter. 
There are always people for us to help. Most of us 
have foreign students right on our own campuses. 
Be friendly toward them, associate with them, get 
to know them, learn to love them, and be ready to 
present the Lord to them when He gives you the 
opportunity. 

You'll find that there will be many problems, and 
you should be an alarmist in expecting trouble and 
difficulty. But by experience, one’s faith grows 
and Christ becomes more of a reality. Your real 
enjoyment will come when the person with whom 
you are meeting sees his need of Jesus Christ and 
personally accepts Him. After a little while he, in 
turn, will see another need—telling others—and 
will establish a Bible reading on his own with an- 
other person. When he does, encourage him, and 
then you will again be free to cultivate a study with 
someone else and continue to grow in the faith. It 
is one way in which the kingdom of our Lord can 
be extended. 


“You then, my son, be strong in the grace that 
is in Christ Jesus, and what you have heard from 
me before many witnesses entrust to faithful men 
who will be able to teach others also.”” These words 
of St. Paul indicate the necessity of growing strong 
ourselves, then showing our strength with others. 
We may best do this through teaching one other 
person. END 
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BEYOND BIBLICAL CRITICISM 

(Continued from page 17) 
every valid technique of criticism to redeem the 
text so far as it is humanly possible from its present 
state of corruption. 

(4) Fourth—and this is the most important 
thing I have to say in this connection—salvation is 
therefore primary, and all other subjects in the 
Christian discipline must be considered as second- 
ary. The reason God gave us the Bible was above 
all else that we might know the way of salvation. 
God did not give us the Bible as a literary curiosity 
or as a textbook of history or science, but as a 
revelation of His redemptive activity in the world, 
that the human heart might be reconciled to God 
in Christ Jesus His Son. Everything else in the 
Bible is related to that one dominant theme. 

Now it is especially important to notice that the 
critical problems of the Bible are least in this area. 
We are most certain of the text (from the point of 
view of textual criticism) and the author (from the 
point of view of higher ciriticism) in those specific 
areas of the Bible which are most closely related to 
the subject of salvation. 


Let me give you an example. When F. C. Baur of 
the Tiibingen school a little over a hundred years 
ago began to work on the New Testament text and 
produced the results which were in many respects so 
completely devastating, and which led the way for 
much of the negative type of textual criticism dur- 
ing the century following Baur, he came to the 
conclusion that there were only four genuine Paul- 
ine epistles in the New Testament. But what were 
those four ?—Romans, Galatians, First and Second 
Corinthians. Now notice that they are precisely 
the four epistles which set forth most clearly and 
unequivocally the subject of justification by faith, 
saivation only through the work of Christ as we 
receive it in faith without any admixture of human 
works. These are the great doctrinal epistles of the 
New Testament. They are the very epistles which 
were central in the Protestant Reformation calling 
the Church back to the basic doctrines pertaining 
to human salvation. When criticism had done its 
utmost, it was still unable to touch the New Testa- 
ment in the area most pertinent to salvation. 

Likewise in the realm of the Gospels. After a 
century of critical attempts to discover the “his- 
torical Jesus,” most New Testament critics were 
forced to admit that on the basis of criticism alone 
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we are left with a historical Jesus who is substan- 
tially the same as the Jesus of the Gospels. He is 
the virgin-born, miracle-working, crucified and 
risen Jesus. Modern critics are now attempting to 
get rid of this Jesus by some other means: He is the 
result of the ideas of the early Church and must be 
“demythologized,” or some other explanation is 
given. But textual criticism, far from destroying 
the Jesus that we know so well, has indeed assured 
us that our present Gospels are substantially the 
same as the first written Gospels, and that Jesus is 
there portrayed as the One whom God sent into 
the world for our salvation. 

I would leave just three points for you to re- 
member. 


First, in no subject are all the problems solved. 
There are still basic problems in philosophy. That 
is why we have various schools, such as the 
Idealists, Personalists and Materialists. There are 
still basic problems in physics, medicine and other 
exact sciences. There are still basic problems in 
economics. That is why the world is divided be- 
tween those who favor a capitalistic system and 
those who favor a communistic system. Why should 
there not be residual problems in religion? Why 
should any young Christian feel that his faith is 
thereby jeopardized? 

Let me give a word of personal testimony. There 
are still many problems remaining in the Bible, so 
far as | am concerned. I personally am at the 
present time unable to solve the date of the Exodus, 
for example. I am unable to see a final solution to 
the problem of harmonizing the books of Samuel 
and Kings with Chronicles. Many problems of 
authorship and canon remain. There are problems 
in the synoptics which I cannot see my way through. 
Yet, I have not given up my faith in the Bible as 
the inspired and infallible Word of God. Nor have 
I given up my faith in Jesus Christ as my own 
Savior and as the only Savior of the world. I have 
no doubt that if my knowledge were perfect, the 
solutions of the problems would be obvious. Mean- 
while, I believe it is possible for us to maintain our 
faith in spite of critical problems. 

Second, there is much truth in the statement, “A 
fool can ask a question which a wise man cannot 
answer.” Similarly, a person with even a slight 
knowledge of the Bible text can raise problems 
which may take years to answer. 

Again, let me give you a personal illustration. 
When the Revised Standard Version appeared in 
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September, 1952, containing the words “young 
woman,” in place of “virgin” in Isaiah 7:14, the 
question was at once raised, What does the Hebrew 
mean? I began then, and for the next several 
months I spent practically all my spare time study- 
ing the meaning of the Hebrew word. This took me 
into the study of that word’s cognates in every 
known Semitic language. Further, there was the 
problem of the Septuagint rendering of the word 
into Greek. This in turn led to the study of how 
the Septuagint translated the same Hebrew word 
in other passages, and the complexities which I 
found here led to the question, What did that word 
mean to them in the Greek language? Thereupon 
I turned to the study of the use of the Greek word 
in Greek literature. And so the problem went on 
unfolding, day after day, week after week, month 
after month. And this was just one word! Similar 
problems can be suggested by any Bible student. It 
is possible for a student to raise a question in class 
which will require months, perhaps even years of 
research, for me to answer. 

You are often confronted with problems which 
your teacher has raised. Some teachers seem to de- 
light in throwing blocks in the way of their stu- 
dents’ faith. Why, some teachers have spent their 
lives doing nothing else but studying the problems 
in the Bible. 

Third. many men far more experienced than you 
hold their faith in the presence of a few difficulties. 
If you think that in the first year of college Bible 
you have come across insurmountable difficulties 
to your faith, let me assure you that those of us 
who have been in the work for years have faced all 
of the problems that you face and probably many 
more, and we still have our faith. What God has 
done for us in Jesus Christ is of such tremendous 
importance that it must hold the central place in 
our life. All else must become peripheral. 

I would urge you in your devotional life and in 
your Christian service to stress the centralities of 
the Christian faith—those great certainties which 
are surely established by even the results of negative 
criticism, particularly the fact that Christ Jesus 
came into this world to save sinners. Don’t spend 
all your time trying to solve the problems of the 
Bible. Spend the major part feasting upon the 
riches which we have in Christ Jesus. Let the prob- 
lems have their proper place and their proper 
proportion in Christian faith. That is what I mean 
by the words “beyond criticism.” END 
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ARE WE WRITING 


GREAT CHRISTIAN LITERATURE? 







cies an increasing demand for religious liter- 
ature, creative religious writing today is in a 
serious condition. 

Standardized plots, moralizing rhyme, superficial 
articles and sermonic materials mount high on the 
religious editor’s desk. Sometimes he finds him- 
self forced to publish the “not too bad” of the lot. 

The reader may ask, “If religious writing is in 
such bad shape, how do you explain the hordes of 
books on religious subjects which come off the 
presses each year?” 

It is true that several thousand religious books 
will be published this year, but few of these will 
approach greatness, and it is probable that most 
will eventually fall into the limbo of forgotten 
books. After reading 150 recent religious books, 
one reviewer confessed to a “sense of disappoint- 
ment” in the great majority of them. “Compara- 
tively few are worth more than a casual reading,” 
he said, “and all too many are not worth reading 
at all.” 

What is wrong with contemporary religious liter- 
ature? First of all, most religious poetry is stig- 
matized — and justly — as heavily loaded with 
cliches. As for religious books, a frightening num- 
ber of them not only lack evangelical truth but offer 
as a substitute a positive gospel of religious psy- 
chology that is subtly dangerous. Arnold Lunn 
might well have had the modern novel in mind 
when he said satirically, “God so loved the world 
that he inspired a certain Jew to inform his con- 
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By LUCY D. SULLIVAN 


temporaries that there was a great deal to be said 
for loving one’s neighbor.” 
Many religious novels stress humanistic character 


building. An example is to be found in Lloyd 


Douglas’ Jnvitation to Live. In that novel the pro- 
foundly admired Dean Harcourt soothes Sally, dis- 
tressed by her unbelief, with, “It isn’t quite so 
urgent... whether you believe in God as whether 
He believes in you. If you conduct yourself in a 
manner that will encourage Him to believe in you, 
the time may come when you will feel that you 
should return the compliment.” 

Other religious books, considered “Christian,” 
stress the Fatherhood of God for all men. In The 
Keys to the Kingdom A. J. Cronin puts into the 
mouth of his here, a Methodist missionary to China, 
these words, “There are many gates to heaven... 


No one in good faith can ever be lost . . . Buddhists, 
Mohammedans, Taoists...the blackest cannibals 
who ever devoured a missionary...If they are 


sincere, according to their lights, they will be saved. 
That is the splendid mercy of God. So why shouldn’t 
He [God] enjoy confronting a decent agnostic at 
the Judgment Seat with a twinkle in His eye: ‘Enter 
the Kingdom which you honestly denied.’ ” 

On the other hand, many religious novels have 
positive Biblical content, but they lack appeal be- 
cause the “message” is tied up in shoddy wrappings 
of loose plots, sticky sentimentality and_ stiflly- 
moving characters with anonymous faces. After 
reading several Christian novels, it is often impos- 
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sible to differentiate between the plots because of 
their consistent sameness. A similar plague often 
fastens itself to the characters. The handsome 
Harry of novel one is magnetic Mark of novel two 
and irresistible Roy of novel three. If the charac- 
ters are not maddeningly monotonous, they often 
develop the more serious disease of inconsistency. 
In short, the Christian novel seems to lack literary 
technique. 

If Christian literature has evangelical content 
but lacks literary “know-how” essential to com- 
municate that content, what is the answer? Part 
of the answer undoubtedly is an acquaintance with 
the world’s great books. In the fifteenth and six- 
teenth centuries books were few and costly, but 
their quality was good. Today, as Will Durant 
puts it, we are “bathed and poisened and drowned 
in oceans and cataracts of ink.” Of this flood of 
books the writer cannot hope to read all the good 
ones; nor need he, as Richard Baxter, the seven- 
teenth century English preacher counseled: “It is 
not the reading of many books which is necessary 
but the well reading of a few, could he be sure 
to have the best.” Ernest Dimnet counsels in The 
Art of Thinking, “Do not read good books—life is 
too short for that — only read the best.” John 
Erskine of Columbia University fame goes even 
further in holding the theory that the world’s great 
books are themselves the best of all possible 
teachers. 

Great books can never serve as a substitute for 
personal and lived experience which is a “must” 
for the creative writer, nor can they supplant pro- 
fessional training in writing; but they can and do 
serve as powerful stimuli to literature achievement. 
First, among other things, great books delineate 
characters realistically. So full of red blood are 
Bunyan’s Biblical abstractions that it is we whom 
fat Worldly Wiseman confronts with a condescend- 
ing stare, and it is our path which huge Apollyon 
suddenly straddles. We can point to twentieth 
century versions of Chaucer’s religious hypocrite 
who, when preaching, could “wel affyle his tonge 
to winne silver.” Such unforgettdble characters 
of David Copperfield as Fagin and Madame Defarge 
would probably never have been born if Dickens 
had not dieted greedily on two great books—Don 
Quixote and The Vicar of Wakefield. 

A second function performed by great books is 
to suggest worthy themes to the writer. From a 
thorough acquaintance with the Bible stemmed the 
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grand theme elaborated by John Milton in Paradise 
Lost and Paradise Regained: “to justify the ways 
of God to man.” 

Third, great books frequently point the writer 
to an effective style. The youthful Ruskin memo- 
rized huge chunks of the greatest of all books— 
the Bible—and lived to write on painting, archi- 
tecture and social reform in lucid and forceful style 
reminiscent of the Scripture he had learned. Bun- 
yan, the tinker-preacher, who “was never out of 
the Bible,” moves his Christian and Hopeful up to 
the Celestial City, then writes about them: “And 
now were these two men as it were in heaven before 
they came at it, being swallowed up with the sight 
of angels.” Such a style as this was so admired 
by the scholarly John Owen that he stated before 
the king, “Your majesty, if I could write as does 
that tinker in Bedford jail, I would gladly lay down 
all my learning.” 

However, great books do more than the compara- 
tively superficial work of character definition and 
theme and style suggestion; they probe to the very 
heart of existence and lay open those areas of 
thought which are the major preoccupation of cur- 
rent writers. 

First, the great books essentially grapple with 
the recurring problems of man. The Christian 
writer will be wise to read thoughtfully what great 
minds of the past and present have to say about 
these constant problems, since they will rise to con- 
front and threaten to strangle the creations of his 
own works. Job probes the problem of pain down to 
the last quivering nerve. Shakespeare, that uncanny 
dramatist, gives us problem situations such as he 
presents in Othello where the demon Jealousy as- 
tride a noble general whips him on to strangle his 
wife. The house of Primrose meets misfortune after 
misfortune head on, absorbs them, and emerges 
triumphant in The Vicar of Wakefield. Jane Austen 
unites two lovers only after they slay the dragons 
of Pride and Prejudice. 

Socrates asks, “And what of doing evil in return 
for evil—which is the morality of the many—is 
that just or not?” Victor Hugo’s hero, Jean Val- 
jean, tells us what to do with hatred in Les Miser- 
ables; and in A Doll’s House Ibsen asks if a highly 
intelligent woman should remain with a husband 
who denies the existence of her mind. 

Then, most of the great books, whether ancient 
or modern, take the psychological view of man, a 
view which increasingly marks our era. The Bible 


25 





is pregnant with psychological studies. Personality 
disorders of kings to servants appear on almost 
every page of the Old Testament. The Psalms 
abound in self-analysis, the most intense of which 
is the Fifty-first, where there is a compelling ac- 
count of David’s guilt repression of over a year, a 
repression which culminates in confession, cleans- 
ing and freedom from sin and fear. In The Scarlet 
Letter Hawthorne gives a clinical study of the effect 
of guilt on the human conscience and personality. 
So powerful are the emotional conflicts of Heath- 
cliff in Wuthering Heights, that when we close the 
book we feel, with Edwin Arlington Robinson, that 
we “have swallowed a thunderstorm.” Finally, in 
Dostoievski’s character, Raskolnikov, in Crime and 
Punishment, we get practically an entire course 
in abnormal psychology. 

Great books, then, make a vital contribution to 
the creation of a climate necessary for worthy 
literary production. With the combination of lived 
experience, professional training in writing, and 
intimacy with great books, the Christian writer 
should produce superior Christian literature. 

An almost unprecedented demand for religious 
material surrounds today’s Christian writer. We 
have the phenomenon of mounting sales of religious 
books such as Fulton Oursler’s three “greatest” books 
(The Greatest Story Ever told, The Greatest Book 
Ever Written, The Greatest Faith Ever Known); 
Fulton Sheen’s Life is Worth Living and Peace of 
Soul; Norman Vincent Peale’s The Power of Posi- 
tive Thinking and A Guide to Confident Living; 
Lloyd Douglas’ The Robe and The Big Fisherman; 
C. S. Lewis’ The Screwtape Letters; and Billy 
Graham’s Peace With God. 

Some critics attempt to brush away this sales 
phenomenon by ascribing it to man’s desire for a 
“refuge” in a bitter world or to an “escape.” But 
another critic has retorted, “There is nothing 
wrong with escape, if one escapes from error to 
truth, from wrong to right... it is the escape that 
was found by the Wise Men and Shepherds who 
followed the star to Bethlehem.” 

In “The New York Times Book Review,” an out- 
standing critic expresses his conviction that the 
broadening interest in religious books today is a 
significant commentary on the disillusionment of 
our time with scientific and material progress. He 
says, “The religion of mechanical progress and 
ethical humanism . . . has been found wanting.” 
Malcolm Cowley, the critic, claims that the real 
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background of the new fiction is “a sort of horror 
at what is happening in the world.” He says further 
that novelists now lay the blame for what is hap- 
pening at the door of “individual selfishness,” and 
makes the added comment that contemporary nov- 
elists now recognize that evil is in the human heart 
and also express open admiration for goodness, not 
merely in negro cooks, but even in an occasional 
saintly millionaire. Most significant of all, however, 
is Mr. Cowley’s statement that the new fiction also 
expresses a search for “lasting beliefs in the midst 
of confusion” and for “fixed standards of good 
and evil.” Systems of belief which have regulated 
moral conduct and enriched literary works are now 
being re-examined by the post-war generation, ac- 
cording to Ray B. West, Jr., and this in turn, he 
states, is leading to a revived concern with religious 
matters as they relate to literature. 

Ben Ray Redman (in “The Saturday Review”) 
said recently that many people come to the great 
books in the hope of discovering enduring truth by 
which they may order their lives, and he further 
commented that these people have every right to 
find exactly what they seek!—As Christians we may 
ask if they are finding it. 

With the recognition in our day of the failures 
of material progress and ethical humanism, with 
the re-discovery of evil in the human heart, the 
re-awakening to goodness, and the search for last- 
ing beliefs in the great books, the Christian writer 
is morally responsible to face up to his duty and 
unrivaled opportunity. Standing in the middle of 
the uncertainty and fear of a decade seriously con- 
cerned with religious matters, he is obligated to 
interpret his age in the light of the person, work 
and revealed truth of the Lord Jesus Christ. Will 
he meet the challenge or will he be cowardly silent? 
So far as literature is concerned, the Christian 
writer alone holds the key that can open the door 
of Truth. The need of the hour cries for a worthy 
Christian interpretation of a Vanity Fair, a Divine 
Comedy, a Faust, a modernized Paradise Lost. 

In order to gain the respect of his Christian 
and non-Chri§tian contemporaries, the writer of 
Christian literature will have to surrender himself 
to the necessary but rewarding discipline of read- 
ing the best books rather than merely good books. 
He will thus gradually familiarize himself with the 
standards of greatness, he will become sensitive to 
that which constitutes distinction, and he may, 
eventually, produce great Christian literature. END 
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this capacity their desire to do a first-rate job of 
teaching and reasearch should spring from a life 
in which Jesus Christ is Lord, as well as from their 
interest and activities in furthering the gospel. 


Since you have a mutual sphere of activity with 
those Christian professors, it is important that 
wherever possible your activities, both as individual 
Christians and as an Inter-Varsity group, should 
be integrated with those of Christian faculty mem- 
bers. Thus you may work togetner, serving Christ 
and making Him known. The following has been 
written to suggest principles and practices which 
may help professors and students accomplish God’s 
purpose on your campus more effectively. 


Two important principles should first of all be 
set forth. Inter-Varsity has always been and must 
remain a student organization. The most effective 
means of introducing students to Jesus Christ is 
through fellow students who have come to know 
Him. Your local chapter has been organized to 
help you do this, both as individuals and as a 
group of Christians. This means that your faculty 
adviser, a Christian professor, or any other inter- 
ested person who is not a student, will only suggest 
or advise (and also, what is much more important, 
pray). The responsibility for your Inter-Varsity 
group rests squarely upon you as students, and the 
decisions are yours to make before God—not to 
shove off on faculty members. 


The second principle concerns that Christian 
professor. As a member of the faculty and a per- 
manent resident of the community, his relation to 
the local church, his witness to members of the 
faculty and his witness to the students in his classes 
will not precisely parallel yours. His activities and 
interest in the Inter-Varsity group should never 
hinder his fulfilling these other responsibilities. 
Rather his affiliation with Inter-Varsity should en- 
courage and assist him in doing a better job in his 
own phase of the work. 

With these principles in mind, let us consider 
five areas in which the activities of a Christian 
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professor and a Christian student can be effectively 
integrated. 


(1) Individual witness. 

Have your friends, after you have witnessed to 
them about Jesus Christ, ever wanted to talk to 
an older Christian? When this does happen, a 
Christian professor will often be of real help. On a 
number of occasions this has been the final link 
in the means used by God to bring such a student 
to a knowledge of Jesus Christ. This follows from 
a natural desire on the part of some people to 
consult an older, mature person before making an 
important desicion, and students do this regularly 
when considering such matters as courses, jobs and 
graduate schools. When such a situation arises, by 
all means use a Christian faculty member, not to 
replace your witness, but to supplement it. 

Actually this is a two-way street. Often a student, 
after discussing Christianity with a faculty member, 
is anxious to talk to another Christian student and 
find out whether Jesus Christ is really relevant to 
the current generation of students. You should 
certainly be available as a real friend for such a 
student, and you might well have the privilege of 
leading Him to a knowledge of the Savior. In this 
all-important area of our individual witness to Jesus 


Christ, both professors and students may be of 
mutual help. 


(2) Personal Adviser. 

A Christian professor can be helpful to members 
of your group as a personal adviser. Such im- 
portant and varied questions as life work, finances, 
academic problems, courtship and marriage may be 
brought to him with the assurance that they will 
receive careful, confidential, prayerful considera- 
tion. He may also be able to advise and help in 
the area of Bible study and prayer, intellectual 
problems, questions about your conduct as a Chris- 
tian, your relation to your parents (particularly 
when the parents are not Christians). Arrange to 
see your Christian professor when you have a per- 
sonal problem with which you feel he can help. But 
remember, he can only advise. So make your final 
decision leaning upon the Lord, with His wisdom 
and guidance, rather than upon the most spiritual 
and experienced professor. 


(3) International Students. 

Many international students on your campus are 
anxious to visit an American home, and the home 
of your Christian professor is an ideal choice. 
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Perhaps you can arrange with him (and his wife) 
to bring a few of your international friends over for 
an evening. This should be a time in which you 
share things about their home and family life as 
well as some characteristics of an American home. 
Without doubt the unique features of a Christian 
home can be brought out in such a conversation. 


And if this professor is entertaining some inter- 
national students from his classes, you certainly 
should be available to share the evening if invited. 


(4) Group Adviser. 

This section applies in particular to the official 
faculty adviser of your group, though it has im- 
plications for all Christian professors. The pro- 
gram, activities and policies of your group should 
be of genuine interest to him, not merely because 
of his responsibility to the college as your official 
faculty adviser, but also because of a genuine in- 
terest in the spiritual welfare of the members of 
your group and the effectiveness of your outreach. 
It is therefore essential that he be familiar with the 
activities and program of your group. On your 
part this will mean keeping him well informed on 
all phases of your program. Four ways of helping 
in this are as follows: (1) The faculty adviser 
should attend an executive meeting at least twice 
a semester. (2) A carbon copy of all minutes of 
the executive committee should be sent to him. (3) 
A frequent but brief visit to the adviser by the 
president will aid in communication of thought and 
suggestions. (4) The adviser should be encouraged 
to attend a number of the main meetings. 

When he is familiar with the group, the professor 
can be an effective adviser in practice as well as 
in name. Most important this familiarity will enable 
him to pray intelligently and effectively for your 
group. 

If you are fortunate enough to have several Chris- 
tian professors interested in your group, it’s a good 
idea to ask each one to take a special interest in 
one phase of your activities. For example, one prof 
might take the foreign missions program as his 
special sphere of interest; another, the international 
students; still another, the Bible studies. With a 
bit of discretion you will find that each Christian 
faculty member can be used in a capacity where he 
has special ability and interest. 


(5) Speaker and Teacher. 
In the active part of your program the Christian 
prof should play a relatively minor role. Use him 
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relatively infrequently as a speaker or as chair- 
man for a meeting. Perhaps you could ask him to 
lead a special prayer meeting — for example, a 
weekly prayer meeting for a coming mission. He 
might be invited on occasion to lead a specially 
arranged discussion group about Christianity or 
occasionally to lead your dorm Bible study (the 
week of mid-semesters or before final exams might 
be a good time—he may have more time than you 
to prepare). In certain situations it may be desir- 
able to arrange for him to speak to the student 
group at the local church which you attend. 

Some other suggestions about your Christian prof 
may be helpful. Before other students, and espe- 
cially before faculty members, always call him by 
his proper title and last name. It just doesn’t be- 
come a student to hail a professor by his first name. 
By all means when introducing him in a meeting 
use his proper title. He certainly won’t show favor- 
itism to IVCF students, but addressing him correctly 
will be one means of avoiding giving this impres- 
sion to other students. In private of course it may 
be quite another matter. 

Probably he will share an office with another 
prof, and it is usually not satisfactory to discuss 
spiritual problems if his office mate is present. 
Make an appointment with him to assure privacy. 
Also avoid making his office the center of IVCF 
activities. 

If your Christian prof and his wife entertain 
large IVCF groups at their home rather frequently, 
it would be well for the students to assume the re- 
freshment expenses. Professors’ salaries aren’t 
known for their magnitude, and this will enable 
him to make his home available more frequently. 
Or a work party some Saturday afternoon at his 
home may enable him to spend more time with 
your group. 

Pray for your Christian professor. To be an 
effective adviser and example to your group he 
must have a consistent witness by life and work to 
his colleagues. Also pray that all of his activities 
may be integrated into a life in which Jesus Christ 
truly is Lord, and which genuinely glorifies God, 
and that he shall receive the wisdom and under- 
standing necessary to be an effective adviser and 
counsellor to your group. 

If your Christian professor doesn’t subscribe to 
HIS, it would probably be of interest to him. Why 
not give him this issue—perhaps this article will be 
of help to him in knowing how he can be used. END 
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IT IS MORNING 


On a cold, dark morning 

I awoke 

Before dawn. 

I dressed and left my room 

And made my way to a spot surrounded by trees 
Overlooking a valley. 

The cold night air was still present as I looked around. 
The trees were silent and still 

As if waiting 

For something. 

There was no light on the trees; 

Only the sky was becoming lighter. 

Along the horizon the gray changed to yellow and orange 
The mountains in the distance were dark blue 

And as cold as the ground on which I sat. 

And then it happened. 


I noticed the tree in front of me glisten; 

A glare in my eye. 

The ground captured an orange light, 

The trees glistened and sparkled. 

A ray of light haze shone from behind the far mountain 
Into the valley. 

I looked and the grass bent its head. 

Two birds flew together through a sunbeam 
And I heard them sing. 

It was then I joined the chorus 

Which the whole earth was singing. 

“Wake up, Earth! It is moming: 

Rejoice! The Sun is risen! 

Darkness is over. It is light!” 

I beheld the trees and listened 

And the trees joined me. 

And we were a great chorus 

Composed of the whole earth 

Singing of the rising sun. 










































On a cold, dark morning 
Some women awoke 
Before dawn. . 

They dressed and left their rooms - 

And made their way to a tomb encased in rock. “ 
Full of death ‘ 
The cold night air was still present as they went. ‘ 
They were silent and still 

As if waiting 

Kor something. 

There was no light in their hearts, no hope. 

Only the sky was becoming lighter. 
Along the horizon the gray changed to yellow and orange. ' 
The hills in the distance were dark blue 

And as cold as the ground on which they walked. 

And then it happened. 





They noticed the tomb ahead of them glisten. 
A glare i in their eyes. 

The ground captured a white light. 

The stone glistened and sparkled. 

A ray of light shone from behind the door of the tomb 

Into their hearts. 

The women looked, and bent their heads. 

Two angels sat together in a ray of light 

And they heard them sing. 

It was then they joined the chorus 

Which the whole earth and all of heaven was singing, 
“Wake up, Earth! It is morning! j ’ 
Rejoice! The Son is risen! 
Darkness is over. It is light!” 
They beheld the trees and listened. 
And the trees joined them. 

And they were a great chorus 
Composed of the whole earth 
Singing of the rising Son. 

“He ts risen!” 














—DANA LOU THARP 





NAME 


CAMPUS BY THE 
SEA 


Catalina 
Island, 
California 


BEAR TRAP 
RANCH 
Colorado 
Springs, 
Colorado 


CAMPUS IN 
THE WOODS 
Fairview 
Island, 
Ontario, 
Canada 


CEDAR CAMPUS 
Cedarville, 
Upper Michigan 


CAMP BARAKEL 
near Fairview, 
Northern Michigan 


BLUE RIDGE MTS. 


near Asheville, 
N.C. 


FLATHEAD LAKE 
Montana 


KESWICK 
New Jersey 


INTER-VARSITY SUMMER PROGRAM 


DATES 


June 18-July 2 
July 3-9 


July 9-16 


July 16-23 


July 30-August 27 
August 27- 
September 3 


September 3-10 
September 10-17 


June 3-11 

June 11-19 

June 24-July 2 
July 4-9 

July 10-15 

July 31-August 25 
August 26- 
September 3 
September 5-13 


June 16-July 14 
July 18-29 


August 4- 
September 1 


July 29-August 26 


August 27- 
September 2 


September 3-10 


June 10-17 
August 31- 
September 7 


September 8- 
September 15 


September 8-15 


September 8-22 


June 11-20 


FOR 


IVCF, NCF 
IVCF, NCF 
Graduates 

and families 


Graduates 
and faculty 


IVCF, NCF 


IVCF, NCF 


IVCF, NCF 
IVCF, NCF 
Graduates 

and families 


IVCF, 
International 


IVCF, NCF, 
International 
IVCF, NCF 
IVCF, NCF 


IVCF, NCF 


IVCF, NCF 
Graduates, 
Sponsors 


IVCF, NCF 


IVCF, NCF, FMF 


Faculty, fam. 


IVCF, NCF 


IVCF, NCF 


IVCF, NCF 


Entering 
freshmen 


IVCF, NCF 


IVCF, NCF 


PURPOSE 


Leadership 


Holiday camp 
cons. Christianity 


Holiday camp 
cons. Christianity 


Leadership 


Leadership 


Christian life 


Leadership 


Business and 
Professional 


Holiday camp 
cons. Christianity 


Leadership 


Christian life 


Leadership 
(evangelism) 


Leadership 


Training 


Leadership 


Missionary 
training 


Fellowship 
Leadership 


Christian 
maturity 


Leadership 
(evangelism) 


Orientation 


Leadership 
(evangelism) 


Effective 
Christian living 


COST 


$5 Reg. plus $20 
$3 Reg. plus $20 


$5 Reg. plus $20 


$5 Reg. plus $20 


$10 Reg. plus $20 wkly. 


$3 Reg. plus $20 


$5 Reg. plus $20 
$5 Reg. plus $23 


$5 Reg. plus $15 


$5 Reg. plus $75 


$5 Reg. plus $20 


$5 Reg. plus $20 


$10 Reg. plus $80 
$10 Reg. plus $45 


$10 Reg. plus $80 


$10 Reg. plus $80 


$10 per fam. plus $8 
per adult, $4 per child 


$3 Reg. plus $20 


$3 Reg. plus $20 


$5 Reg. plus $20 


$3 Reg. plus $15 


$5 Reg. plus $30 


$3 Reg. plus $19 


WRITE FOR DETA) 


Melvin J. Friesen 
815 Third Avenue 
Los Angeles 5, Calf, 


(after June 10): 


Melvin J. Friesen 
P. 0. Box Z 
Avalon, Calif. 


Eugene M. Thomas 
Bear Trap Ranch 
Box 1317 
Colorado Springs, 
Colorado 


James Nyquist 
Box 542 
Willmar, Minnesota 


David H. Adeney 
1444 N. Astor 
Chicago 10, Ill. 


Keith L. Hunt 
1444 N. Astor 
Chicago 10, Ill. (afte F 
June 15 address atl 


Dr. Gordon VanWylt 
6 Heatheridge 
Ann Arbor, Michigt 


Tom Innes 
Box 40, Rt 2 
Asheville, N.C. 


Paul Byer 
4755—21st Ave., Ni 
Seattle 5, Washingt 


Charles E. Hummé 
31 Paterson Rd. 
Fanwood, N.J. 
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Gen. 2:8. What always happens when you leave God out (vv. 11, 17, 20)? 
Note the similarity of temptation, vv. 9, 10 with Gen. 3:5, 6. (3) Since 
life seems not to produce proper dividends (vv. 20, 21), for what should 


the Christian labor (v. 26)? See Heb. 11:5, 6; Rom. 15:3. 


MONDAY, APRIL 4 

ECCLESIASTES 3 (1) How does man’s desire (v. 11) conflict with what he 
finds in experience (vv. 1-9)? Why does God deny permanence or full 
comprehension to men (vv. 11, 14)? See Gen. 3:5. What takes the vanity 
out of toil (I Cor. 15:58)? (2) What is characteristic of these couplets? 
In the midst of change, where does the Christian find refuge (Heb. 13:8) ? 
If there is no deviation in God (James 1:17), how do you explain apparent 
contradictions in life (v. 11; 7:14)? (3) Gen. 3:24 tells us what has 
been driven away (v. 15). How do Christ’s words in Psalm 69:4b fit into 
this? See Isa. 53:11. (4) What further time has God appointed (v. 17)? 
Cp. Acts 17:31. 


TUESDAY, APRIL 5 

ECCLESIASTES 4 (1) Oppression is still the lot of many men. Where is rest 
found (Matt. 11:28)? How does Christ know our “weaknesses”? See 
Heb. 2:17 ff; 4:15 ff; Isa. 53:4, 7. (2) Diligence (vv. 4, 7) has its place 
(3:1), but there is advantage to sloth as weli (vv. 5, 6). What are the 
Christian’s instructions? See Matt 25:26 and context. (3) Vv. 9-12: what 
attempts are being made today to combat loneliness and with what degree 
of success? Have you found Christ completely satisfying in want (Ps. 
23:1-4)? In trouble (Ps. 91:15)? In His work (Matt. 28:20)? In the 
battle (v. 12; I John 4:4)? 


WEDNESDAY, APRIL 6 

ECCLESIASTES 5:1-7 (1) Spiritual wisdom is always in obedience to God. 
In contrast, why might a fool wish to come with his sacrifice (vy. 1)? Does 
God accept insincerity of worship? Scan I Sam. 15, esp. wv. 15, 22. Is 
your worship only to ease your conscience, or as a duty to appease? Note 
Cain’s rejection on these grounds (Gen. 4:5, 7) commented on in I John 
3:12. (2) How much does a fool’s sacrifice cost him? Do you use “empty 
phrases” (v. 7; Matt. 6:7)? See II Sam. 24:24. What were we worth to 
God (Rom. 8:32)? What does it cost you within to worship God? 


THURSDAY, APRIL 7 
ECCLESIATES 5:8-6:6 (1) V. 9 How has God made provision for balance 


in the social order? (2) What is the result of our concern for the things 


2 


gested: v. 1 the nobility of the new birth; v. 4 freedom and beauty, depth 
and clearness, courageous countenance; v. 5 majesty, captivation of the 
bridegroom; v. 7 righteousness and victory. Cp. Ps. 92:12; Rev. 7:9, 10; 
speech which gives glory to Christ (v. 9). (3) Vv. 10-13 Note her rest in 
his love; her interest in his work: her activity will not now hinder her 


showing his love; that she is a fruitbearing Christian. 


SUNDAY, APRIL 24 
SONG OF SOLOMON 8 (1) The unbroken communion of bride and _ bride- 


groom pictures the one who is fully united to Christ in love. (1) Find the 


desires of the Christian’s heart as pictured here: v. 1 to own Christ publicly; 


v. 2 to introduce Him to one’s family and have Him as Instructor; v. 3 to 
know Him more intimately; v. 5a to lean wholly upon Him even in the 
“wilderness”; v. 6 to have Him bind her more firmly to Him in love; v. 8 
to have no plans of her own but to know His thought in helping others; 
v. 12 to be occupied in the vineyard bearing fruit only for Him. (2) From 
his words notice (v. 5b) that he chose her from her birth to be his. Cp. Eph. 
1:4. V. 7 Nothing can separate her from His love. Cp. Romans 8:38, 39. 


MONDAY, APRIL 25 

PSALM 74 (1) What is the writer’s great concern (vv. 10, 11)? Am I so 
conscious of the godlessness of the world that I fear God may have for- 
gotten me when things go wrong? (2) Apparently this was written after 
the destruction of Jerusalem and the exile to Babylon. How does the writer 
encourage himself (vv. 12-17)? How often do I refresh my memory with 
what God has done in creation and His past protection. To what extent 
is His written Word the source of such knowledge? (3) Is my confidence 


in God such that I believe Him, regardless of circumstances? 


TUESDAY, APRIL 26 

PSALM 75 (1) This seems a continuing answer to the anquish of Psalm 74. 
What facets of God’s character are revealed in His reply (vv. 2-5)? (2) 
Note the exclusiveness of His claims as Judge (vv. 6-8). Do I present Him 
to others as both loving and just? (3) The writer begins and ends with 
praise and thanksgiving and utmost confidence in God’s ultimate decisions. 


Do I have the same attitude today? 


WEDNESDAY, APRIL 27 
PSALM 76 Even in exile “Israel” has basic confidence in God. Salem 


(Jerusalem) was the center of worship and the place His power had so 
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gested: v. 1 the nobility of the new birth; v. 4 freedom and beauty, depth 


, . — re 4 


earlier, (Gen. 6:11-13, 17) but not His destiny (v. 1; Gen 8:21; 9:11). 
What reason does Jesus give for His coming (John 10:10, 28; 11:25, 26)? 


(2) Meditate on vv. 5, 6 and Heb. 9:27—it should leave you feeling shabby. 
If you have an answer to this, what are you doing with it? Put yourself 
into Col. 4:2-5. (3) What determines success by the world’s standard does 


not have any effect on the final outcome (vv. 11, 12). Are you so influenced? 


TUESDAY, APRIL 12 
ECCLESIASTES 10 (1) What is the effect of a little evil in an otherwise 
impeccable character (v. 1; 9:18)? Apply this to your life on campus as 
the “aroma of Christ” (II Cor. 2:14, 15), among unbelievers (Rom. 2:24). 
Think through I Cor. 5:6, 


what danger shadows the reformer (vv. 8, 9)? If too great caution dictates 


(2) Under incompetent leadership (vv. 5-7) 


your witness for Christ, from what other angle do dangers arise (v. 10)? 
Every war involves “calculated risks.” God faced this in dealing with a 
sinful world (v. 13). Cp. Gen. 3:15. (3) Where is caution needed (v. 15; 
I Cor. 9:25-27). See Matt. 10:16; John 10:4, 11. 


WEDNESDAY, APRIL 13 

ECCLESIASTES 11 (1) How much thought are you to give to visible returns 
(vv. 1, 2). What is your responsibility before God (v. 6; Il Tim. 4:2-5)? 
(2) Since evil often comes as an inevitable consequence (v. 3; I Pet. 
2:12; 4:4) what will happen if you wait for the opportune time or place 
to witness for Christ (v. 4)? You cannot observe where God is bringing 
life (v. 5). (3) Vv. 8, 9. In what other respect are consequences to be 


accepted? See Hosea 8:7a. 


THURSDAY, APRIL 14 

ECCLESIASTES 12 (1) Vv. 1-7 What is the urgency of remembering God in 
your youth? Why is there no fear of death for the Christian (I Cor. 15:54- 
57)? Does that make death any less sobering? (2) Death is still not the 
grand finale (vv. 13, 14). What place does it have in respect to prepara- 


tion for judgment? Cp. “every secret thing” with Matt. 25:37-39, 44. 


FRIDAY, APRIL 15 


SONG OF SOLOMON (Introduction) This is a love song. It is an allegory 


emerging from history and has many interpretations. This study is slanted 


to aid in finding its message for the Christian. The Song pictures the 
crowned Conqueror of Calvary who gave His life to redeem from among 
fallen sinners a Bride to share His throne (Eph. 5:25-27; Rev. 19:7, 8; 


4 


21:2). It reveals the heart history of each redeemed one who is led to know 
the Lord progressively. Phil. 3:10 is the prayer of the one who cannot be 
satisfied with anything less than full union with the “Beloved” (2:16; 6:3; 


7:10). Sean the book. 


SATURDAY, APRIL 16 

SONG OF SOLOMON 1 (1) Why is the lover unnamed (v. 2)? Cp. John 20:15. 
Is there a state of mind and heart which makes a name unnecessary? (2) 
Desiring her lover (v. 2) what is her need (v. 4)? (3) Vv. 5-7 What sug- 
gests awareness of unworthiness? (4) V. 7 What desire of her heart is 
expressed? The Christian having this longing must sometimes be content 
with the advice of v. 8. The well-worn pathway to the Shepherd is faith, 
obedience, service and worship. (6) What is her response (vv. 12-14; 16, 
17) to his commendation and promises (vv. 9-11; 15)? What is your re- 


sponse to Christ’s words of love and promises? Cp. Jer. 29:13. 


SUNDAY, APRIL 17 

SONG OF SOLOMON 2 (1) Vv. 3-6 The bride speaks. What does the bride- 
groom mean to her? What experiences in your relationship to Christ are 
suggested by the pictures used? (3) Vv. 8-15 Note who takes the initiative. 
What is the indication that (a) he wants her to get a glimpse of him and 
desire him more? (b) his calling is a means of spiritual awakening and 
new life? (c) he longs for her to spend time with him? (d) petty sins 
which have cut the root of spiritual effectiveness must be dealt with? (4) 
After his invitation the bridegroom withdraws. How does the bride comfort 


herself? What experience does she long to enjoy again (vv. 17;8) ? 


MONDAY, APRIL 18 

SONG OF SOLOMON 3 (1) In 2:14 he desires her presence and wants to 
hear her speak to him, Instead of responding she rests in the security of 
her position (2:16). Are you doing this instead of living in daily, loving 
fellowship? (2) As a result in what sad situation does she find herselt 
(3:1)? How does she remedy this (vv. 2, 3)? What application can you 
make? (3) Vv. 6-10 The daughters of Jerusalem notice that the bride is 
eclipsed in the grandeur of the royal bridegroom. (4) V. 11 Instead of 
being occupied with her own enjoyment (v. 4) what two things now 


concern her? 


TUESDAY, APRIL 19 


SONG OF SOLOMON 4 (1) Once the bride has become occupied with him 


5 
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Ir’s always difficult to achieve historical perspective. 

Let’s suppose that it had happened in a.p. 1955 
instead of A.p. 30. 

By a.p. 3875 a favorite hymn would be “The Old 
Rugged Electric Chair,” people would be wearing 
golden electric chairs as lapel ornaments, choirs 
would be singing Stainer’s Electrocution. And the 
world-wide relief organization, symbol of mankind’s 
compassion, would be the Red Electric Chair. 

Gruesome? Offensive? 

Yes, the cross is so much more pleasant a symbol 
than the electric chair, and more graceful. And men 
are no longer crucified. 

But the meaning would be the same. 

‘For I delivered to you,” wrote St. Paul in the 
first century, ‘“‘as of first importance what I also 
received, that Christ died for our sins in accordance 
with the scriptures, that He was buried, that He was 
raised on the third day in accordance with the 
scriptures.” 

“Christ died for our sins”: that is the message of 
Inter-Varsity Christian Fellowship and of His. It is 
our earnest desire, our raison d'etre, that every 
reader may know, “‘Christ died for my sins.” 

There was no other good enough 
To pay the price of sin, 
He only could unlock the gate 
Of heaven and let us in. 
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Christian student nurses of Johns Hopkins 
NCF made individual half-hour appointments with 
incoming freshmen to explain not only what NCF 
is, but particularly what Jesus Christ means to them 
personally. At the interview, each student was in- 
vited to attend the Bible studies. Several girls have 
found new life in Jesus Christ this year and now 
are seeking to grow as Christians. 


In the Chicago area, students met together for 
several Saturday nights to consider the matter of mak- 
ing friends with non-Christians and leading them to a 
personal relationship with Jesus Christ. Ralph Buscarello, 
IVCF alumnus and former part-time staff member in Col- 
orado, conducted these meetings in the form of work- 
shops. 


As follow-through on the Urbana missionary 
convention a series of week-end workshops are be- 
ing held this spring in the Southeast to discuss the 
theme, “Every Christian a Missionary.” 


Ohio State University welcomed General Secretary 
C. Stacey Woods to the campus to participate in its 
“Religion in Life Week.’ His visit was followed by the 
IVCF Team who spent a week at OSU before moving on 
to Oberlin College for another week. 


At the end of January, Mr. Woods left for El Salvador 
to participate in the first Evangelical Student Congress 
to be held in Central America, and also to visit the stu- 
dent work in Jamaica. 


The Southeastern Regional Committee of the 
Student Foreign Missions Fellowship will hold its 
annual spring conference at Toccoa, Georgia, the 
week end of April 15 to 17. All 1vcF, NCF, and FMF 


return postage guaranteed 


students in this area who are able to attend arg 
cordially invited. Details about program and regis 
tration may be obtained by writing to Ruth 
Donadon, Columbia Bible College, Columbia, South 
Carolina. 


After leaving the Middle West, the IVCF Tec 
visited a number of campuses in New England and Up- 
per New York. Team member George (Bud) Murray 
now at his home awaiting induction into the A 
Forces. Frank Van Aalst, Bill Young, and Swede Chri 
tensen are at present continuing as a three-memb 
team. 


HIS PLACEMENT: 

A teacher in elementary education, preferably 
with a master’s degree and some teaching experi 
ence in elementary schools, is sought by a Christian 
college in the South for the 1955-1956 school yeai 
For information regarding this opportunity, wri 
to His, Box A-l. | 

A medical doctor is urgently needed by a missiof 
board working in Africa. Write to His, Box A-2. 


A Christian Day School in New Jersey need 
teacher for grades 5-7. For this or other opening 
of this sort, write to HIs, Box A-3. 


Men and women are needed for work in South# 
eastern mountains. For information write to HIS, 


Box A-4. 


(His Placement Service is offered free of chargé) 
to employers. Information should be in the hands! 
of the Editor by the 10th of the second month pre 
ceding date of issue, i.e., information received by 
April 10 will be in the June issue.) 
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